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This editorial examines the systemic epistemic erasure and intellectual
occupation of Tibet history, culture, and political identity within contemporary
global public and educational institutions. It analyses the institutional
mechanisms through which authentic Tibetan historical narratives and human
rights documentation—specifically records of self-immolation protests—are
systematically suppressed and replaced by state-authored propaganda.
Furthermore, the paper critiques the institutional complicity required to censor
these realities while concurrently validating the historical legacy of a
totalitarian regime responsible for catastrophic loss of life in Tibet. Ultimately,
this article theorises the geopolitical and ethical implications of this narrative
hegemony, establishing clear frameworks of accountability for academic,
public, and commercial entities enabling these revisionist practices.

The contemporary arena of international geopolitics extends far beyond
tangible territorial disputes; it encompasses an asymmetric conflict waged
across world maps, lexicons, and publishing systems through the systematic
implementation of state-directed administrative law, has resulting in profound
systemic crises, severely complicating any attempts to address the deeply
contested, historically disputed, and legally unresolved issues facing the
contemporary world. The preservation of the Tibetan linguistic matrix marks
an unyielding stand against state-imposed colonial labelling and global
cartographic censorship. Through the formal legislative enactment of the
comprehensive the so called 'ethnic unity and progress' law, the Chinese
Communist Party (CCP) has consolidated a state-sanctioned framework of
forced assimilation. This policy is designed to dismantle the foundational
historical, religious, and political components of Tibetan civilisational identity.
Through asserting linguistic extraterritoriality, the state's totalitarian
apparatus seeks to dictate the vocabulary of foreign nations, pressuring
international media, academic presses, and aviation databases to replace the
historic endonym 'Tibet' with the Mandarin Pinyin substitute 'Xizang,' while
systematically overwriting long-established regional designations such as
Shigatse to Xigaze, and Nagchu to Naqu (Zenz, 2014).

This topolinguistic warfare operates in structural symmetry with highly
coordinated religious propaganda aimed at gaslighting the international
community and masking pervasive human rights violations. To obscure the
ongoing dismantling of independent monastic frameworks, the regime
constructs elaborate public relations campaigns, staging high-profile religious
rituals with state-vetted figures to project an illusion of regional spiritual
autonomy. Concurrently, advanced artificial intelligence, expanded
multilingual media conglomerates, and curated digital influencer campaigns
are deployed to project a whitewashed narrative of infrastructure development.
This structural coercion targets an intellectual framework that is fully capable
of contesting any other linguistic system on earth. The Tibetan language
contains an exceptionally sophisticated, high-standard vocabulary that remains
unmatched in academic Buddhist philosophy and acts as a vital foundational
system in modern mind sciences. Protecting this heritage from state-driven
destruction is a critical global imperative, as this unique civilisational lexicon
preserves irreplaceable resources for world peace, human harmony, and
addressing the escalating modern mental health crisis.



The preservation of the Tibetan topolinguistic matrix represents a
fundamental assertion of national and civilisational sovereignty, drawing an
uncompromising boundary against state-imposed colonial labeling and
aggressive global censorship. The critical infraction occurs when a government
attempts to enforce linguistic extraterritoriality by dictating the spelling,
grammar, and vocabulary of foreign, independent languages. This hegemonic
behavior was starkly showcased globally just prior to the enactment of the
Chinese Communist Party's 'ethnic unity' law, marked by highly aggressive,
terrorising language directed at the people of Tibet. This campaign sought to
force the entire world to completely and permanently replace the word 'Tibet'
in their own native languages with state-mandated terms derived directly from
the Mandarin Pinyin system. When state directives pressure international
publishers, airlines, mapmakers, and multilingual bodies to abandon
traditional terms, the state's internal administrative control crosses the line
into systemic global coercion.

If those who govern every corner of the world—who have followed and
are still following each and every instruction of censorship, radical laws of
expansionism, and the socioeconomic and political pressures of China over
decades—possessed any modicum of ethical shame, maintained real political
ideological stances, and held democratic freedoms as their core values, now is
the time to halt further systemic bullying, to cease constantly hurting, and to
end deeply offending the people of Tibet, who have faithfully fought for self-
determination and freedoms, only to end up as constant targets of repression,
occupation, and colonisation, enduring tremendous suffering over the past
seven decades, partially because of the irresponsibilities of those who have
acted and are still acting inhumanely.

This aggressive imposition exposes a profound hypocrisy within the
Chinese Communist Party’s ideological framework. The state regularly directs
fierce rhetorical criticism toward Western nations such as the US, Canada, and
Australia, weaponising their past colonial records to claim a false moral
superiority. Yet, while pointing its dirty red fingers at historical injustices that
happened centuries ago, the CCP ignores its own actions; while China itself
often claimed to be a victim of Western imperialism, it is currently acting as the
perpetrator on Tibet, the homeland of the Tibetan people. the homeland of
Today, it deploys that exact same sometimes or most extreme colonial mindset
it claims to oppose, inflicting a modern form of totalitarianism and colonialism
through immature policies designed to systematically erase traditional Tibetan
historical, administrative, and political terminologies. While Western settler-
colonial states engaged in devastating toponymic overwriting centuries ago—
actions now widely condemned and actively being reversed through native
naming restorations, the topolinguistic displacement of Tibet is an active,
contemporary campaign happening right now (Roche, 2019).

Crucially, this targeted erasure attacks a highly competitive and
sophisticated linguistic system that stands fully capable of contesting any other
language across the world. The Tibetan language features exceptionally rich,
high-standard vocabularies that remain unmatched in academic Tibetan
Buddhist religious studies and complex Buddhist philosophies, while
simultaneously serving as a leading contesting language in the modern field of



mind science. Supporting and helping the people of Tibet in the preservation,
protection, maintenance, and development of this system is not only a matter
of national language sovereignty; it is profoundly connected to a culture that
carries rich, essential messages of world peace and harmony for our tumbling
world. In an era where mental health has become a critical global crisis, the
Tibetan linguistic system offers in-depth, irreplaceable resources that
contribute directly to resolving psychological suffering and positively
advancing modern mental health. Retaining this authentic linguistic system—
including established historical names or endonyms like Tibet, Nagchu, Ngaba,
and Karze—across global publications in English, French, Spanish, Russian,
German, Italian, Japanese, and Korean is therefore a critical scholarly
responsibility to prevent modern administrative terminology from
permanently overwriting a unique, thousands-of-years-old civilisational
record.

If you do not genuinely care about the people of Tibet or respect our
cultural and linguistic identities, then we do not need you to manufacture,
falsify, manipulate, or impose terms and terminology to interpret and define
our country, our history, and our political reality according to the ideological
and political framework enforced by the Chinese Communist Party. You have
no legitimate basis to fabricate or reproduce terminology that distorts the
historical, political, cultural, and linguistic realities of Tibet merely to
accommodate, legitimise, or conform to the narratives and political demands
of a totalitarian communist regime. The people of Tibet strongly urge you, your
government, organisations, companies, and other institutions to recognise that
terminology is not politically neutral when it is used to define a nation,
reinterpret its history, erase its political identity, or replace its own cultural and
linguistic expressions with terminology imposed by an external power.
Deliberately adopting, normalising, or commercially reproducing such
terminology—whether out of political convenience, commercial interests,
institutional negligence, ignorance, or deliberate alignment—can contribute to
the falsification of history and the further political, cultural, and linguistic
marginalisation of the Tibetan people.

We therefore do not need false displays of respect accompanied by
terminology and practices that contradict that very respect. If you genuinely
respect the people of Tibet, then demonstrate that respect through intellectual
honesty, historical responsibility, linguistic integrity, and political
accountability—not through fabricated, deceptive, or politically engineered
terminology that interprets our country and its historical and political elements
and aspects through the imposed narrative of the Chinese Communist Party.
Your governments, organisations, and companies should also critically examine
whether your business practices, institutional decisions, public statements,
international engagements, and reactions—whether deliberately or
unintentionally—are further deteriorating the situation of the Tibetan people.
Reproducing false narratives, politically manufactured terminology, and
propaganda deliberately disseminated by the totalitarian communist regime of
China does not become responsible or acceptable merely because it is repeated
for commercial, diplomatic, institutional, or supposedly practical reasons.



The people of Tibet will not accept the continued bullying, political
erasure, historical distortion, cultural marginalisation, and linguistic
manipulation of our country being normalised through immature,
irresponsible, deceptive, or commercially motivated behaviour. Nor should
governments, organisations, and companies allow themselves to become
passive participants, institutional enablers, or commercial amplifiers of
propaganda that seeks to redefine Tibet according to the political interests of
the Chinese Communist Party. Respect for the people of Tibet requires more
than avoiding offensive language. It requires refusing to falsify the terminology
through which our country, history, political identity, cultural heritage, and
linguistic identities are represented. It requires the intellectual courage to
distinguish historical reality from political propaganda, and responsible
conduct from convenient submission to an imposed narrative.

Without our proper concession, we do not want to allow you to tell our
history, political terminologies, and cultural aspects interpreted through the
propaganda imposed by the occupier, invader, and coloniser of our people and
country. If you are, have been, or are about to engage in these disrespectful
actions and betrayal in business, bullying language, and reactions towards the
people of Tibet and the political history of Tibet, our reaction and view of you
will always be that you are disgraceful, shameless, immature, and irresponsible.
You have systematically replaced our legitimate, established history and the
documentation of our freedom struggle—including books and crucial Tibetan
resources—with Chinese state-authored materials that misrepresent our
historical and political reality (Roche, 2019; Blondeau & Buffetrille, 2008, p.
142). Flooding information centres, educational institutions, government
offices, and libraries with these materials constitutes a form of intellectual
occupation that is completely disgraceful and disrespectful (Postiglione, 2013).

Simultaneously, photographs of Tibetans who engaged in self-
immolation protests to demand freedom and fundamental human rights are
heavily censored under the pretext of being 'graphic content.' Even the
standard, everyday photographs of these individuals—smuggled out of Tibet to
exiled relatives and organisations who represent them outside of Tibet, under
heavily controlled and perilous conditions—are systematically suppressed, with
nearly every single one barred from being published or aired (McGranahan,
2012).

While authentic Tibetan resistance is silenced, media outlets prioritise
Chinese state narratives, dedicating the majority of newspaper space and
television airtime to them. Most egregiously, the dictator Mao Zedong, whose
regime was responsible for the loss of millions of lives—including an estimated
1.2 million Tibetans—is openly glorified without a shred of hesitation or shame
(Shakya, 1999). He is respectfully portrayed and deliberately promoted across
all public channels, including television, print media, and textbooks. This
explicit promotion deeply hurts, betrays, deceives, and continuously offends the
Tibetan people (Whalen-Bridge, 2015). While I have no desire to adopt a
defensive posture, reflecting upon how the Tibetan people, our history, and our
political status have been treated and presented over seven decades reveals a
profound level of offense and betrayal (Sperling, 2014). Within the context of
the shared human family, this systematic erasure stands as a fundamental
violation of our collective dignity and historical truth.



Are these the very principles of press freedom and core democratic
values that you so proudly champion—ideals you routinely define as unbiased,
neutral, and equal coverage, and which are repeatedly written, spoken, and
integrated throughout your organisational documents, booklets, leaflets, and
operational handbooks?

Furthermore, profound transparency and accountability issues persist
among democratic governments that publicly champion these core values, yet
manage their 'One China' policies with profound unpredictability. The Tibetan
people are deeply concerned and openly question whether these nations are
once again betraying Tibet’s historical and sovereign political status under the
shroud of ambiguous diplomacy. To permit this deceptive policy framework to
persist would invite a continuation of a decades-long nightmare of trauma and
geopolitical humiliation. Global institutions must adopt a decisive, transparent
stance: you either stand with Tibet or with China's narrative. There is no room
for capitulations like that of the disgraceful UK Foreign Secretary David
Miliband, who officially discarded nearly a century of diplomatic precedent to
formally recognise Tibet as an absolute part of the People's Republic of China.

Furthermore, no clear or sustainable path exists for those pro-China
Western politicians and outspoken sympathisers who enthusiastically
champion the so-called 'rise of China.' These figures deliberately make high-
profile public appearances, offering grand promises to resolve critical issues or
bring immense socioeconomic benefits, all while steering their own countries
down an unpredictable future path that presumably factors in or favours the
authoritarian model of the Chinese system. Exhibiting deeply ambiguous
ideological stances while actively exploiting core democratic freedoms, they
construct a massive platform for the transnational propaganda of the Chinese
Communist Party—remarkably, often from within publicly funded
organisations. We, the people of Tibet, wish to make it unequivocally clear that
while these individuals are profoundly fortunate to be part of a global family
that enjoys and protects such democratic liberties, their underlying actions,
motivations, and institutional movements remain deeply suspicious. They offer
no clear-cut indications that they hold these freedoms as their own core values;
instead, their efforts systematically risk undermining these very liberties,
threatening to drag our shared societies down an entirely opposite, totalitarian
path.

Notably, for decades, global observers and members of the Tibetan
diaspora have fundamentally misunderstood the Middle Way Approach,
mistakenly treating a fluid diplomatic strategy as a finalized settlement.
Crucially, the decision not to seek independence is not a rigid precondition
required before a final resolution or agreement is reached; rather, it is a
voluntary gesture of goodwill designed solely to initiate dialogue. To grasp the
complexity of the Tibetan struggle, external actors must stop viewing this policy
as a passive concession and instead recognize it for what it is: an active,
unresolved negotiation position. Consequently, those raising China's flag are
celebrating far too early, while critics who dismiss independence advocates as
politically wrong fail to see that the historical question of sovereignty remains
entirely open. The treatment of the Middle Way Approach follows the same
principle. The Middle Way is presented as a political proposal for achieving



genuine autonomy for Tibet through negotiation, rather than as an already
completed political settlement. Its existence does not, in itself, constitute a
resolution of the historical or political question. The book therefore
distinguishes between supporting dialogue or negotiations intended to achieve
a settlement and treating such a settlement as though it has already been
achieved. The development, objectives, and continuing political relevance of the
Middle Way are examined as matters of political history rather than as a settled
outcome.

Most importantly, the governments, organisations, scholars, politicians,
activists, and freedom-loving nations and individuals who maintain an
unwavering, unconditional solidarity with the Tibetan people—distinctly
prioritising democratic freedoms over totalitarianism and authoritarianism,
while actively refusing to validate or financially profit from the oppressor,
repressor, or apparatuses of political control—stand firmly with Tibet out of
deep reverence for its people, the historical truth of the Tibetan struggle, and
the absolute sovereignty of Tibet. Decades of your strategic support, profound
sacrifices, and enduring efforts have effectively amplified the voices of the
voiceless within Tibet, ensuring they remain resilient, unyielding, and strong.

Ultimately, the battle over place names like Tibet, Nagchu, Ngaba, and
Karze exposes the profound hypocrisy embedded within the CCP’s ideological
framework. While the party waves its rhetorical tools to condemn historical
colonisation elsewhere, its own administrative machinery executes a
contemporary campaign of topolinguistic colonialism. Unlike historical
injustices of past eras that are now undergoing native naming restorations, the
topolinguistic displacement of Tibet is an active, ongoing violation. Totalitarian
regimes may deploy sweeping legislation and transnational repression to coerce
international bodies, but history survives through the unyielding resistance of
independent academic and publishing frameworks. Defending and maintaining
established historical names or endonyms across global publications is a
binding international responsibility. By preserving the authentic Tibetan
linguistic system across all multilingual frameworks, global scholarship ensures
that an ancient civilisational identity cannot be overwritten by state-driven
censorship.

Strategic Recommendations for Global Scholarship and Publishing

To counter this coordinated campaign of topolinguistic erasure, international
academic institutions, publishers, and geospatial bodies must implement the
following operational standards:

Mandate the absolute prioritisation of traditional Tibetan
endonyms (e.g., Shigatse, Nagchu, Ngaba, Karze) over state-imposed Pinyin
variants in all peer-reviewed research and cartographic distributions.

Reject institutional compliance with transnational regulatory
pressures that demand the replacement of the civilisational name "Tibet'
with the administrative substitute 'Xizang' in non-Chinese language
publications.



Establish formal multilingual style guides across international media to
insulate global editorial independence from extraterritorial legal coercion and
state-directed censorship frameworks.

Secure and expand independent academic funding for the
preservation of advanced Tibetan philology, particularly its unmatched
philosophical terminologies in mind sciences and mental health studies.
Develop cross-institutional databases that catalog and map historical
Tibetan toponyms, administrative offices, and treaties to insulate the
empirical historical record from state-driven revisionism.

If you truly care for and support one of the most venerable peoples in the
world and wish to stand on the side of truth regarding the issues facing Tibet,
you can learn more about the self-immolation protests, the Chinese laws
specifically targeting Tibetan people, and the policies driving Chinese political
repression against the population. To do so, please read the book on Tibet
titled 'Tibet is Burning'.
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